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ABSTRACT

The Holy Qur’an is the primary source of Islam and the foundation of
religious and cultural life. Believers regard it as the divine word of God,

the complete guide for human guidance, and the greatest miracle of the
Prophethood of the Holy Prophet Muhammad (peace be upon him). This
sacred book not only provides the basis for beliefs and rituals but also offers
a comprehensive charter for human welfare, moral purification, social
Justice, and spiritual elevation. The preservation and miraculous nature of
the Qur’an have always remained a subject of deep reflection for scholars
and researchers across generations. Within the rich Islamic scholarly
tradition, extensive work has been carried out for centuries on the Qur’'an’s
coherence, eloquence, stylistic features, miraculous nature, and thematic
harmony. However, alongside this vast corpus of Islamic knowledge, a
prominent aspect of Western Orientalist scholarship has been to raise
intellectual and critical objections against the Qur’an. Orientalists have
questioned the Qur'an’s coherence, literary style, and structural
composition from various perspectives. Among their claims is the assertion

that the Qur’an lacks narrative continuity, its themes appear disconnected,

and the arrangement of verses and chapters is illogical. While some of these
objections stem from academic analysis, many are influenced by bias,

intellectual one-sidedness, or a lack of understanding of the internal spirit
of Islamic sciences. Specifically, in the context of coherence and structure,

the issues raised by Orientalists often ignore the classical Islamic tradition

of Qur’anic understanding—rprinciples such as the "Nazm al-Qur’an”
(coherent order of the Qur’an), interpretation in light of context, and the
depths of Qur’anic eloquence. These objections are typically based on a
superficial reading of the text, disregarding the inner connectivity,

thematic progression, and stylistic wisdom that are, in fact, central to
understanding the Qur’an.

Keywords: Orientalists’,  Objections,  Challenges,  Coherence,
Comprehensive, Progression.
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Muhammad's' Utterances
PCHrtoO rp2 CHm pOIOPrHOF Mo A F3 : aH33r HOF 6 3 3 OF
: ( pE Pt tOPOF e B 6 33fOF m ¢ KO HO eB 063x
FB 3 93X : Kr 3Kkm3 ¢ B¢ IBBK av3 M 3 X
Ur 3a8 3koa BM 63 3 XK JIF T m" H B IOF

03X &FHBv BBxH HOF6 3 X ™ Kgr3x m 2Nl "Pdhe earliest period of his preaching
’ '"W633B M aH33 B' phm e F e Mohammed's utterances were

o delivered in a sinewy oracular style
cast into short rhymed phrases, often
obscure and sometimes preceded by
one or more formal ouths. This style is
admittedly that of the ancient kahins or

Co Arabian oracle-mongers. and it is not
surprising that Mohammed's opponents
should have charged him with heing

- just another such kahin. For this and
W HMGHQTD) RSN 3K B3k other reasons his style gradually
:¢q lckafe | HOF loosened out into a simpler but still

) .. rhetorical prose, and as social

M Hj XM HIO @FAIGHI®IK PADHOKWF 6 B¢ ROM  Geduniations and  eschatological
visions passed into historical narrative,

and that in turn at Medina into

vi PHPTRIOF Ur A F3b legislation gnd tppical add_re_sses. little

was left of its original stylistic features

but a loose rhyme or assonance
marking the end of each verse, now
anything from ten to sixty words long.

)
Devinifidn
) (
Vi NGB eMHEKFEEHPEM
Xt B BMEKESBLD U 33 M Tl Whatever may have been the channels

through which these ideas reached
Mohammed. the fear of God's wrath to
come dominated his  thought
throughout his later life. 1t was for him
not only, nor even chiefly, a weapon
with  which to threaten  his
opponents,but the incentive to piety
and good works of every kind(*")
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. . fainted on his muscles distracted, in the
HaIIucmatl@n chill cold, his face began to wet due to

sweat. ()

Hallucinatid¢n) Royston Pike

Alford T. Welch
()

The Qur'an is the name of evolution in

the thinking of Muhammad. (™)
Soliloquy

vivid)(

external objective space) substantiél)

Xiii

Whereas  Springer  says  that
Muhammad (SAWS) meditate in
isolation, in this way his power of
imagination increased, the fits of
epilepsy enhanced. this condition
betrayed him and led him to
misunderstanding that it was divine
revelation. ()

Poetry) (and Soliloquy

apparition

(xvii)

Royston Pike

Suggestion or Ingpiration
Royston Pike has written about the 99 30l

condition of revelation that the ™)
Muhammad (SAWS) fainted and
expressed the most, nonsense views.
He says. Muhammad (SAWS) heard
mysterious voices. he experience
strange events. sometimes he (SAWS)
began to tremble and then he (SAWS)
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simplé

Sometimes he [Muhammad] may have
heard the words being spoken to him,
but for most part he seems simply to
have "found them in his heart"
Whatever the precise "manner of
revelation” -and several different
manners' were listed by Muslim
scholars- the important point is that the
message was not the product of
Muhammad's conscious mind. He
believed he could easily distinguish
between his own thinking and these
revelations. His sincerity in this belief
must be accepted by the modern
historian, for this alone makes credible
the development of a great religion.
The further question, however. whether
the messages came from Muhammad's
unconscious. or the collective
unconscious functioning in him, or
from some divine source, is beyond the
competence of the historian. (*¥)
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Collective Uncons€ious

(xxiii) "

To say that Muhammad was sincere
does not imply that he was correct in
his beliefs.A man maybe sincere but
mistaken. The modern Westerner has
not difficulty in showing how
Muhammad may have been mistaken.
What seems to a man to come from
‘outside himself' may actually come
from his unconscious.®"

™ cojnmunication of thought without words

Collechive Uncons€ious

Collective Unconscious

XXk ¢

Koran took a form which to our colder
temperaments sounds strange,
unbalanced and fantastic "(**)

Dawood

"It [Quran] is completely lacking in continuity oF¥pherence"(

Encyclopedia of Religion

"Not only does the arrangement

disregard chronology, it also makes no

effort to present the subject matter in

systematic  fashion by bringing

together and organizing all the material

xxii that may bear upon a given subject On
' the contrary, to the reader who comes
to it for the first time, the Quran may
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give the impression of having little or
no logical structure at all. It goes from
subject to subject without apparent
reasons, its discussions of many
important matters is fragmentary and
the verses that deal with one and the
same issue may be widely separated in
its pages" Vi

Guillaume

“The arrangement of the text is
arbitrary and haphazard". """

Daniel

"To several authors the arrangement of
the Quran seems disorderly". >

Ricaldo "Islam and West" Daniel

"Ricaldo complained, "no narrative
order in that, beginning properly with
the praise of God, it then slips abruptly
into the middle of things, no order of
subject matters, passing from one
irrelevant to another; and no logical
order, because it proceeds from true
propositions to things unrelated".**

Ricaldo ' ’

: Bodley
"The only thing against this
unadultration of_ text is its lack of
arrangement” ()

Walt

"The Quran is partial and fragmentary.
It does not give anything like a
complete picture of the life of
Muhammad and the Muslims during
the Meccan period"!
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Encyclopedia of Americana

In its Quran’s present form the Koran
does not show a literary unity, and the
reader unaccustomed to it may find its
contents some what fragmented. (>

Daniel

"The form and manner of the Quran
remained alein to the scholastic age
which so specially honoured the
systematic classification of arguments
it was supposed that its style gave a
strong presumption of its human
origin it was too badly written to be
of God". (V)

(
l) [
Bouquet

"As a book it is formless, full of
repetitions, sometimes terse, more
often rambling and prolix. One critic
even calls it 'a dreary welter.lIts faults
however are largely the result of the
way in which it grew to its present
proportions and to inadequate
translations in which the rhythm is
obscured. The evidence seems to show
that Mohammad himself began the
compilation. The original utterances
were probably short, very much like
the briefer sayings of the Hebrew
Prophets or Christ, such as were
collected in the Bible". ()

: Bell
"It is disjointed. Only very seldom do
we find in it evidence of sustained
unified composition at any great
length” (>
)
Bell

"The insistance so frequently met with
on its disjointedness,its formlessness,
its excited, unpremeditated rhapsodical
character, rests loo much on a failure to
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discern the natural division into which v
surahs fall, and also to take account of

the displacements and undesigned

breaks in connection, which as we shall ¢

see, are numerous". (*Vih) Arthur Jeffery

"Through arranging it as they said lest
and adding other material that come to
them where it seemed appropiciate”

(xliii)

Nicholson

"One of the most disconcerting features
of the quran its lack of connexion and
continuty- is partly due to the way in
which  the existing text was
compiled". (Vi (i

"
: Nicholson
"In the earliest surahs the words are few and
strong, contrasting strangely with the copies
but some what pedestrain eloquence of those
revealed at Madina" (™)

Bose

The big chapters are full of diverse YMuir)
matters, most incoherently placed to
gather, so that there is no methodical
arrangement in the big suras, and the
text is almost an unreadable and
incongrous patch-work™.(*)

(xlvi)

sose (i YW.Muit

"I find one great defect in the
composition of the Koran. There are
many repetitions of the same matter in
it. Like Heavenly joys and Hell fire are
mentioned in Hundred times. Further
there is no logical arrangement of the
subjects” ()

Muir

"The irregular interposition and
orderless disposal of the smaller
fragments have indeed frequently
destroyed the sequence and produced a
perplexing confusion" (")
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45

22

(xlix): ‘

3446

32

(xlviii)f ‘
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(l)u

23

(Ii)f ‘

James Kritzeck Anthology of Islamic Literature

(Iii)t ‘

NoldeKe ) N.J.Dawood

3451

(Iiii)‘ ‘
Rodwaal

Designedly mixed up leter with earlier,
reve, note for the poke of producing
that smysterious style which seems. Do
pleasing to these who value but for the
purpose of softening some of the earlier
statements. (V)

Though arranging it as they said lest
and adding other material tht come to
them where it seemed appropisiate. (')

Richard Bell

It has only in Madina that Mohammad
was interested in maintaining the moral
of a community, condem nation of
fosad corruption, treaur, in thus a mark
of the original of the passage. (")

seems difficult to of any theory of their
construction which to not unnatural.
The task of arranging the sacred but in
fixed might very well have a Moslam,
we could secorely credite contenpor
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any of the prophet with having the
courage to attend. ()

W. Montgomary Watt)

"What seems to man to come from
outside himself, may actually come
from his unconscious" ('™

(Iix (

)Bell

D.S. Morgoliouth

U® U 09 X FcyGUOE CENEGF L
Klpad hhk TAIK DAY IOF dfF N1Ypm
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(John Burton)

The Collection of the Qur an”

6t DIOF
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Its collection was not undertaken until
sometimes _ after the death of the
prophet".(*)

All these elements predispose one to an
expectation that the edition prepared by
Zaid might be incomplete™The Qur'an
texts which come down to us from
"Umar's day are unquestionably
incomplete™. (™)

)George Salg

Muhammad was really the author and
chief Contriver of the Koran beyond
dispute". (X

(Dr. Prideakux)

(lXiV)
Theodor Noldeke
nvuiB Ta P %0 pPb

(va)
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